Brooklyn torah gazette
For Parshas mikeitz 5779
Volume 3, Issue 14 (Whole Number 110) 30 Kislev 5779/ Dec. 8, 2018
Printed L’illuy nishmas Nechama bas R’ Noach, a”h

For a free subscription, please forward your request to keren18@juno.com
Rabbi Yisroel Reisman Discusses Important Aspects of the 
Future Third Beis Hamikdash

By Daniel Keren
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A large audience of men and women off from work last week because of the legal holiday of Thanksgiving Day took advantage of that opportunity to take part in a special half-day Yarchei Kallah at the Agudath Israel of Madison organized by Hakhel, a Flatbush-based organization dedicated to promoting a greater awareness of Torah-true values in our community


The program began with a lecture by Rabbi Yisroel Reisman, the mora d’asra of the host shul on perakim mem-mem beis (chapters 40-42) of Sefer Yechezkel that was titled “The Third Beis Hamikdash.” He began by noting that most people do not study the Book of Ezekiel simply because it is very difficult to understand. And this is particularly true with chapters 40-42 that deal with the Yechezkel’s prophetic vision of the Third Beis Hamikdash (Holy Temple.)


First off, the Bayis HaShlishi (Third Beis Hamikdash) is going to be very different from the Mishkan (the Sanctuary in the Midbar, Wilderness or the Bayis Rishon and the Bayis Sheni (First and Second Temples on Mount Moriah in Yerushalayim.) Hopefully, Rabbi Reisman suggested, we will be zocheh (worthy) of seeing it very soon.


In the beginning of perek mem (chapter 40) the Ribbono shel Olam takes the Navi Yechezkel in a vision to the makom, the place where the Beis Hamikdash had stood until 14 years before when the forces of Nebudchadnezer had conquered Yerushalayim and destroyed the Holy Temple. The prophet meets in the third verse of Perek Mem a man “whose appearance was like that of copper, with a linen cord and a measuring rod in his hand.”

Yechezkel is Taken on a Tour of the Future Beis Hamikdash


Throughout chapters 40, 41 and 42, this man takes Yechezkel in this vision to different parts of the future Bayis HaShlishi after commanding him “Son of Man, see with your eyes and hear with your ears and set your heart to all that I am showing you, for it was in order to show you that you have been brought here [to the Third Temple-. Relate all that you see to the House of Israel.”


At the start of Perek Mem Gimel (chapter 43), this man leads Yechezkel to the gate in the future Bayis HaShlishi that faces the east at which point the Navi is overcome by the Glory of G-d that causes him to fall upon his face. Hakodesh Baruch Hu then commands Yechezkel (“Son of Man” (43:10) to “tell the House of Israel about the Temple…”


Ezekiel asked Hakodesh Baruch Hu, that since the Jews were then in galus, exile, are we in any position to build the Beis Hamikdash. Why not wait till we return to the Land of Israel.


Hakodesh Baruch Hu replied that the reward of studying how to build the Temple and how to perform the Divine service is great and even for the Jews who are in exile, it will be credited to them the reward as if the Yidden had actually built the Beis Hamikdash and performed the service in the Sanctuary.

Five Important Points to Understand about the Bayis HaShlishi


Rabbi Reisman explained that there are five important points to understand about the future Bayis HaShlishi. The first is that one will be surprised about the size of the Third Temple. Currently the size of the Har Habayis (Temple Mount) is 500 amos by 500 amos or approximately 1,000 square feet by 1,000 square feet. In the time of the Bayis HaShlishi, the area of the Har Habayis will expand to almost a square mile.


The second amazing point is that the location of the future Beis Hamikdash will not be where you expect it to be. Rabbi Reisman said that according to Sefer Yechezkel, the Har Habayis will be at a distance of 30 miles from the city of Yerushalayim and that Yerushalayim will be to the south of the Temple Mount.


The third point to comprehend is that the Har Habayis and the structures making up the Third Beis Hamikdash will have be much larger than the first and second Temples because it will have to serve a greater population of Jews than was the case when the Bayis Rishon and Bayis Sheni existed.


The fourth point is that while the first-born male Jews will not replace the Kohanim, perhaps they may replace the avodah (service) of the Levites.


The fifth point is that while both Rashi and Tosfos have written that the Bayis HaShlishi will come down from shomayim (heaven) in aish (fire,) other commentators like the Rambam are of the opinion that there will still be a need for Jews as humans to actually build the Beis Hamikdash in a physical manner.

A Dispute Between Rashi and the Vilna Gaon


There is also a dispute between Rashi and the Vilna Gaon concerning the Bayis HaShlishi. Rashi says that the future Third Temple will be like the last Temple (the Bayis HaSheni) with the exception of what is written in Sefer Yechezkel. The Vilna Gaon however argues that the future [and eternal] Temple will not at all be like the Bayis Sheni, but more in line with what Ezekiel prophesizes. 


Rabbi Reisman shared an important nekuda (point) brought down by the author of “Pachad Yitzchak” (Rabbi Yitzchak Hutner). Fifty-two years after the destruction of the Second Temple, the Persian King Korush (Cyrus) gave Jews permission to return from Babylonia to Eretz Yisroel and rebuild the Beis Hamikdash in Yerushalayim.


However the Jews had enemies who sent messengers to Cyrus arguing that the Jews in rebuilding the Temple would then be disloyal to the king. Swayed by their arguments, he rescinded his permission and work on building the Bayis Sheni was suspended for another 18 years at which time a new king Darius reauthorized the Jews to build their Beis Hamikdash.


This, Rabbi Reisman said, was actually the second false start towards building a holy Temple in Jerusalem. The first such false start can be traced back to Dovid Hamelech. King David told Noson Hanavi that he didn’t feel comfortable living in a beautiful home while the Ark containing the Luchos (Tablets of the Law) from the days of Moshe Rabbeinu were housed in a temporary [and non-distinguished] structure. He asked Nathan the Prophet if he could build a proper home (Beis Hamikdash) for Hakodesh Baruch Hu and the Navi told him to do so. The prophet’s answer to the king was via logic and not through a prophetic vision.)

Hakodesh Baruch Hu Corrects Noson HaNavi


When Noson HaNavi returned to his home he received a prophecy from Hakodesh Baruch Hu that King David could not build the Temple but that it was to be built by his son – Shlomo, the future King Solomon.


When informed by Noson Hanavi, David decided to instead raise the funds and purchase all of the required materials that would be needed by Shlomo when the time came to build the Bayis Rishon.


Yet we see in the first verse of Tehillim (Perek Lamed, chapter 30) that the Psalm begins with the words, “A psalm, a song of dedication of the House of David.” And this is in reference to the Bayis Rishon that was build by Shlomo and not King David. Thus we see that the construction of the first Temple is credited to Dovid Hamelech because of his great yearning, even though for other reasons, his son Shlomo did not use either the material or money that his father had accumulated for the purpose of constructing the Bayis Rishon.

Dovid’s Temple was Built with Machshava (Yearning)


Dovid Hamelech’s Temple was built by him with machshava (intention or yearning) and was therefore, Rabbi Reisman said, perfect. This was a greater perfection than could be achieved when Shlomo performed a maisah, actually carrying out the physical construction using stones and wood.


This Beis Hamikdash that Shlomo built could be burned and destroyed. But the sanctuary envisioned and built by the yearning of his father Dovid is indestructible and therefore eternal.


Similarly when HaKodesh Baruch Hu created this world, there was a dispute between the sages as to what month the world was actually brought into being (Mesechta Rosh Hashanah 10b-11a). Rabbi Eliezer said the world was created in Tishrei (which coincides with Rosh Hashanah) and Rabbi Yehoshua argued that G-d created the world in Nissan.


Rabbi Reisman explained that this is not a contradiction insofar as in Tishrei Hakodesh Baruch Hu created the world through his machshava (intention or desire), whereas in actuality it was created b’maisah (in actual physical action) during the month of Nissan.

The Analogy of a Chasan and Kallah


The same is true, Rabbi Reisman said regarding a chasan and kallah on the day they get married. They both have lofty visions (machshava) of the beautiful spiritual home they want to create together. And after the week of sheva brochas come to a close, reality sets in and one has to come to turns with the reality (b’maisah) of having to construct the physical home with wood and stones. And such an entity never equals the dreams we had before the wedding day. But nevertheless we have to involve ourselves in the more frustrating reality of an actual wood and stone home.


Rabbi Reisman concluded with the hope that Hakodesh Baruch Hu would send Moshiach soon and we will all be able to better understand how actually the Bayis HaShlishi will look like.
Reprinted from the November 29, 2018 edition of the Flatbush Jewish Journal.

Chanukah Power
By Rabbi Moshe Meir Weiss
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As we enjoy the very sweet festival of Chanukah, it behooves us to brush-up on its spiritual messages. In this way, we can ensure that it doesn’t become a mere season of gastronomic delight such as latkas and sufgoniot (jelly doughnuts) nor will we fall into the trap of allowing Chanukah to become, chas v’shalom, an Xmas look-alike.


A common thread that runs through most of the amazing events of Chanukah is the element of mesiras nefesh, self-sacrifice, of the valorous Jews during the memorable era of the Chashmanoim. Whether it was the rabim b’yad m’atim, the many in the hands of the few, giborim b’yad chaloshim, the mighty in the hands of the weak, the heroic self-sacrifice of the brave Macabees to defend the Holy Temple and the lives of their brethren from the wicked Syrian-Greeks, whether it was the legendary Chanah and her seven sons who, with amazing courage, chose death rather than bow down to Antiochus haRasha’s idol, or the zealous search of the Kohanim to find a single jar of oil with the seal of the Kohein Gadol, a search that can be compared to looking for a needle in a haystack when they could have allowed themselves the Talmudic heter, allowance, of tumah hutra b’tzibor, that when the entire congregation is contaminated, one can use even defiled oil, but they demonstrated amazing mesiras nefesh in passionately wanting to fulfill the mitzvah in its best possible way. 

Or, the amazing valor of the daughter of the Kohein Gadol who, instead of succumbing to the wickedness of the Syrian-Greek governor, protected her Jewish modesty with an incredible act of bravery, killing the wicked official and jump-starting the Jewish conquest.


Chanukah therefore is a time to take stock in whether we have this element of mesiras nefesh in our spiritual lives. When we are tired, do we still push ourselves to get up early to make minyan - or do we succumb to temptation and say our prayers quickly at home before dashing off to work? Do we exercise self-sacrifice in pushing ourselves to attend a shiur after a hard day’s work - or do we cave in to our physical laziness and just go home and read the paper?


In this area, Chanukah should jog us to make a reality check. Is there an element of mesiras nefesh in our relationships with our children? Do we find the time - although there is never enough time - to take interest in our children’s learning, in their character development, in their personal happiness? All of these objectives are mitzvahs of the highest priority, since if we, their parents don’t attend to these needs, who will?


Do we have the spiritual bounce in our steps to use a Sunday or any day off to provide pleasure for our spouse - thereby ensuring the Shechina will permeate our homes? Mesiras nefesh doesn’t only mean putting your life on the line for your spiritual beliefs. Rather, anytime we push ourselves beyond our natural physical tendencies in order to fulfill the will of Hashem, we are following in the footsteps of the great Macabees, the heroes of Chanukah.


The Aleinu Leshabei-ach, on Parshas Vayishlach, tells a fascinating story about the venerable Rav Shach, Zt”l, Zy”a. Rav Shach, already a very old man, had to spend some time at the hospital. One day, he informed his family that he desired to go one floor down to visit a man who was also staying at the hospital. Rav Shach had known that this man was treating his wife poorly. He wanted to talk to him once again about adopting better marital behavior. 

The family was aghast as Rav Shach was ill and very aged, yet he wanted to get up from his sick bed and go down a flight of stairs all for a shalom bais discussion. Despite their pleas, Rav Shach was adamant. They then suggested that instead of Rav Shach going downstairs, they would ask the man to come up to Rav Shach’s room. This too, he vehemently vetoed.


At this point, when reading this story, I thought to myself that Rav Shach’s reason probably was that he was banking on the impression he would make on the man by leaving his sickbed and trekking downstairs. Perhaps this act would impress him to realize the severity and importance of the issue! This just shows how little I understand the minds of our gedolim. 

Rav Shach went on to explain why he insisted on going down to the room himself. He elaborated that he had worked on this couple’s marriage many times to no avail and therefore he felts that perhaps if he took heroic measures to be moser nefesh - to get out of his sick bed to help save a marriage, Hashem would see his self-sacrifice and perhaps, in that merit, bless his efforts with success.


This vignette introduces an entirely new angle to mesiras nefesh. Sometimes a spouse says, ‘Why should I go through so much trouble? My mate won’t appreciate it anyway?’ or a parent thinks, ‘Why am I investing so much energy in this child. S/he just takes it for granted?’ Even if these conjectures are true, the superhuman effort might still be effective for Hashem might take note of this additional exertion and in that merit might bless us with Divine assistance at succeeding in our marriage or in the chinuch of our child.


In the merit of our mesiras nefesh - both small and large examples, may Hashem bless us with long life good health and everything wonderful.

Here are some tips for the days ahead.


• Chazal teach us that the last day of Chanukah is the final “gmar din.” Since this is so, the month before it is like an Elul and can be used wisely for a final chance at teshuvah and making peace with people.


• Chazal teach us “Gedola mitzvah b’shaata - Great is a mitzvah in its proper time.” As this is the case, we should make every effort, when possible, to light the Chanukah candles in the proper time; forty-five minutes after sunset (according to most opinions). At the very least, we should try hard to do this on Motzei Shabbos and Sunday!


• Although family gatherings are a delicious part of Chanukah, they should be planned around the lighting of the neiros in the proper tine - and not the other way around! It is okay to blow out the candles after they have remained lit for the shiur - and then one can go to join family, parents, children, friends and neighbors.


• Great care should be exercised with the hadlaka on Erev Shabbos. The lighting should be done leaving ample time for the women to make their eighteen minutes before shkia hadlaka. It is preferable to daven Mincha after the hadlaka if that will help ensure that everyone will light on time! Remember chilul Shabbos takes priority over any aspect of lighting the candles!


• When children are around, never to leave the candles unattended - especially on Friday night! Also remember to keep the neiros away from the drapes.


• The Gemora in Shabbos informs us, “Kol haragil b’neir havyan lo banim talmidei chachomim - Whoever is careful with candles will have children who are Torah sages.” In part, this refers to the mitzvah of Chanukah candles. Thus, the stakes are high to do this lofty mitzvah in the most beautiful way possible. Having a nice menorah, keeping it clean, putting it in the right location, saying the blessing with proper kavanah (concentration), and gazing at the candles and wicks, contemplating the great miracles of the Chashmanaim era, are all part of the meaningful fulfillment of this mitzvah.


• According to many Chassidic masters, the custom of Chanukah gelt is an opportunity to teach children to give tzedaka from their own money.


• Latkes and sufgoniot are the standard scrumptious Chanukah fare. This is because they are prepared with oil and therefore help to commemorate the great miracle of oil on Chanukah. In addition, it is an excellent idea to introduce cheese platters at a Chanukah banquet. 

This commemorates the miracle that occurred with the daughter of Mattisyahu, Kohen Gadol (Medrash Maseh Chanukah). When the Syrian Greek governor abducted her, she got him thirsty using salty cheese. She then plied the thirsty rasha with strong wine, which lulled him to sleep. Subsequently, she killed him, which was one of the miracles that led to the Jewish conquest of the Yevonim.


• The fast of Asara B’Teves commemorates the terrible event of the wicked Nevuchadnetzar setting siege to Yerushalayim. In a way, in our time the Arabs are also setting siege to Eretz Yisroel - and we should use this fast as a catalyst to pray for our brethren there, and for the speedy coming of Moshiach tzidkeinu!
Reprinted from the December 22, 2014 website of Matzav.com

Learning from Jacob of Not Being Satisfied with a Comfortable Exile

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Miketz, contains an interesting exchange between Pharaoh, King of Egypt, and our Patriarch Jacob. When Joseph brought his elderly father to Pharaoh to introduce him, Pharaoh asked, "How old are you?" Jacob responded: "The years of my travails are 130. The days of the years of my life have been few and hard, and they have not reached those of my ancestors in their journeys."

What an odd answer to Pharaoh's question! Why did Jacob find it necessary to offer all this information, when Pharaoh had only asked him his age? Furthermore, how could he have described his years as being "few"? His lifetime was already longer than the 120 years allotted to mankind after the great Flood of Noah's generation. In fact, Pharaoh had only posed the question because of Jacob's ancient appearance.


In the literal sense, it could certainly be said that Jacob had not reached the years of his ancestors, for Abraham lived till the age of 175, and Isaac until 180. Relatively speaking, Jacob was still young. Yet according to the commentator Rashi, Jacob was speaking qualitatively about his life; in contrast to his forefathers, his years were short and his lifetime was difficult.


From this perspective, since Jacob's years were "hard," fraught as they were with difficulty, they were also "few," for they were not filled with the inner spiritual service he desired. Because his life was hard, Jacob did not reach the inner spiritual fulfillment with which Abraham and Isaac had endowed their years.


Of course, this lack of fulfillment is relative to the unique level which Jacob saw as his potential. Our Sages relate that Jacob's true desire was to live to his fullest capacity, in the perfect goodness and prosperity of the Era of the Redemption. Since this potential was not realized during his lifetime, Jacob considered his life as lacking.


Jacob felt it necessary to communicate this message, both to Pharaoh, and to his descendents. He wanted his children to know that even while they dwelt in "the finest place in the land of Egypt," and were being given "the fat of the land," they should be ever aware that their lives were not complete.


This is particularly relevant to us, the last generation of the exile and the first generation of the Redemption. We must feel that until the Redemption becomes manifest, our lives are lacking. This perception will lead to an increased desire and yearning for the Redemption, and also an increase in our performance of those activities which will bring Moshiach and usher in the Messianic Era.

Reprinted from the Parashat Mikeitz 5773/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rabbi Berel Wein

On Parashat Miketz
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In this week's Torah reading, we read of the dreams of the Pharaoh of Egypt. The Torah does not identify who this Pharaoh was. We know nothing about him, we know nothing as to how he became the Pharaoh. He is a complete mystery, yet he is the catalyst for everything that will happen. He will be the one who has Joseph released from prison. He is the one that will make Joseph the viceroy of Egypt. In that regard, and because of the dreams that he had, the famine comes to the entire area of the Middle East and Joseph and his brothers enact the final drama of their relationship and of the building of the people of Israel.

Major Biblical Characters 

Who are Basically Anonymous


It is interesting to note that throughout the Bible there are characters who are central to the story but who are basically anonymous. We do not know who they are and why they act as they do. We do not know if they are aware of the central role that they are playing in the history of civilization and of the Jewish people. From everything that we can read and understand, it seems that they are oblivious as to their role. They are behaving as ordinary human beings in what they think are ordinary circumstances and are unaware that somehow cosmic events are occurring because of them.

Simply Wants to have a

Bad Dream Interpreted


The Pharaoh simply wants to have a bad dream interpreted. He is not interested and may not even know, regarding the house of Jacob in the land of Israel, nor of the fact that there is a young Hebrew that is a prisoner in one of his dungeons. All he wants is to have his anxieties relieved by having some sort of interpretation of his frightening dream. Here we have a glimpse into how Heaven, so to speak, interferes and guides - without notice - the events of human beings and of civilization.


This is the nature of human life. We always concentrate on the trees and most of the time we're not even aware that there is a forest. What looks to us to be small and insignificant choices are really magnified because of their effect upon others and upon history. The Pharaoh of Egypt does not realize that he is the center of a drama that will remain cogent and important for thirty-seven hundred years. 

Not Aware of His True Role


He is not aware as to what his true role in the matter is. So, he just acts as a normal human being. Nevertheless, it is noteworthy to see how quickly he raises Joseph. He could just have said, "Well, thank you for the interpretation of the dream." He could have just, if he wanted to be magnanimous, freed Joseph from jail.


But here, he elevates him. He makes him second in command of the Egyptian empire. He believes that Joseph is so talented and that the dream is so real that he must act in order to implement it. This, already, is the hand of Heaven. This points out to us how the divine will, so to speak, pushes human beings into behavior that is not quite logical, but that, in retrospect, is important, eventful, and meaningful. And that is really an important lesson that all of us should take to heart because there are no inconsequential actions of human beings. Everything that we do, everything that we say, counts and is recorded for good or for better.

Reprinted from this week’s website of Rabbiwein.com
Cause and Effect
By Rabbi Eli J. Mansour
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We  read  in  Parashat  Miketz  of  Yosef’s  sudden  rise  to  power  from the lowest  depths  of  despair.  After  spending  years  in  an  Egyptian  dungeon,  he is  suddenly  brought  before  Pharaoh  to  interpret  his  mysterious  dreams,  and he  impressed  Pharaoh  to  such  an  extent  that  he  was  named  the  country’s vizier.

The  Zohar,  commenting  in  this  Parasha,  briefly  cites  the  verse,  “Ketz Sam  La’hoshech”–“He  made  an  end  to  the  darkness”  (Iyob  28:3).  Clearly, the  Zohar  refers  here  to  the  “darkness”  of  Yosef’s  imprisonment.  He languished  for  many  long  years  in  a  dark,  dreary  dungeon,  until  finally this period  of  darkness  ended  and  gave  way  to  the  light  of  redemption.


The  question,  however,  arises,  what  message  does  the  Zohar  seek  to convey  by  citing  this  verse  in  reference  to  the  story  of  Yosef? What  does this  Pasuk  add  to  our  understanding  of  the  story?

The  Zohar  here  is  teaching  us  the  proper  perspective  on  the  “cause-and-effect”  processes  in  life.  We  generally  tend  to  assume  that  our  success or  failure  is  the  result  of  the  circumstances  that  unfold.  A  businessman finds  large  quantities  of  merchandise  for  a  terrific  price,  buys  it,  sells  it for a  very  large  profit,  and  becomes  wealthy.


If  we  would  analyze  this  series  of  events,  we  would  instinctively  say that  the  man  became  wealthy  because  he  was  fortunate  enough  to  find  low-cost  merchandise. But  from  a  Torah  perspective,  the  precise  opposite  is true. Hashem  decreed  that  the  man  should  earn  money,  and  therefore  He orchestrated  events  in  a  way  that  led  to  that  outcome. The  man  did  not become  wealthy  because  he  found  cheap  merchandise;  he  found  cheap merchandise  because  it  was  time  for  him  to  become  wealthy.

This  is  the  Zohar’s  intent  in  citing  the  verse,  “Ketz  Sam  La’hoshech.” Outwardly,  it  appears  that  Yosef  was  freed  and  rose  to  power  because  the butler  and  baker  who  were  with  him  in  prison  had  dreams  which  he successfully  interpreted,  and  then  Pharaoh  had  an  unusual  dream  that needed  an  interpretation.


The  Zohar  teaches  us  that  it  was  just  the  opposite. G-d  decided  it was time  to  bring  an  end  to  Yosef’s  darkness,  and  He  therefore  had  this  series of  events  unfold  to  achieve  that  objective.  Yosef’s  release  from  the dungeon was  not  the  result  of  these  events;  it  was  the  cause  of  these  events.

This  is  a  fundamental  lesson  in  Emuna  that  we  must  all  learn  and internalize. No  matter  what  happens,  there  is  always  only  a  single  cause  – Hashem’s  will  that  it  should  happen. And  the  circumstances  that  allow  that to  happen  are  only  the  effect  triggered  by  the  Divine  Will.
Reprinted from this week’s website of the Edmund J. Safra Synagogue in Brooklyn, NY.

Thoughts that Count

For Parshas Mikeitz

And behold, seven other cows...I never saw any like these (Gen. 41:19)

"A person is only shown the innermost thoughts of his heart," our Sages explain. Our nighttime dreams are a reflection of the thoughts we have during waking hours.


Pharaoh was therefore surprised by his dream, for he had never seen, in real life, cows with such an emaciated appearance. (Reb Yitzchak of Volozhin)

And when they had eaten them up, it could not be 

known that they had eaten them (Gen. 41:21)


Evil exists in the world only by virtue of the small spark of G-dliness hidden deep within. "It could not be known that they had eaten them" -- this spark is so deeply embedded that it is impossible, on the surface, to discern it at all. (Sefat Emet)

"Suddenly, seven fat, handsome cows emerged from the Nile... Then, just as suddenly, seven other cows emerged after them, very badly formed and emaciated." (Gen. 41:18-19)


Pharoah's dream, in which he dreamt of two opposites, is like the exile.


In exile we are faced with opposites all the time. One minute we pursue eternal, spiritual goals and the next minute we want things that are mundane and transitory. When the Redemption comes we will no longer feel this dichotomy. We will see how the purpose of everything in the world is purely for holiness and      G-dliness. (Lubavitcher Rebbe, shlita)

And he asked them after their welfare (Gen. 43:27)


Some people only show an interest in their fellow man until they assume a position of power, whereupon it becomes beneath them to inquire about another. Joseph, on the other hand, despite being second in command over all of Egypt, approached his fellow man with the same humility as before his ascent to power.

Chanuka--The superiority of the "shamash"


The "shamash" candle, the one which is used to light all the others, is not part of the mitzva itself. Yet it is precisely this candle which is placed, by Jewish custom, above all the others in a position of honor.


We learn from this that a person who lights the "candle" of another Jew, who shares his enthusiasm and love of Judaism with another until he, too, is touched and "ignited," elevates his own spirituality as well. (Lubavitcher Rebbe, shlita)
Reprinted from the Parashat Mikeitz 5773/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization in Brooklyn, NY.

Chief Rabbi Shaul Rahamim Kassin, Zt”l, Age 98
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The entire community and Jewish world mourns the passing today of Rabbi Shaul Rahamim Kassin, chief rabbi of Brooklyn's Syrian Jewish community.


We extend our condolences to


His wife - Freida Seruya Kassin


His siblings - Altoon A'H, Charlotte, Isaac, Leon, Meyer A'H, Albert A'H, David A'H, Moshe Morris and Esther.


His Children - Molly, Anna, Jacob, Abraham, Sarah, Esther, Morris, and Isaac.


Born in Jerusalem in 1920, Shaul Kassin came to New York with his parents and two siblings in 1933, when his father, Rabbi Jacob S. Kassin became Chief Rabbi.


Rabbi Shaul was editor in chief of Nir, yearbook of Teachers Institute at Yeshiva University, and of the school newspaper, where he also wrote Hebrew articles. Rabbi Shaul is an excellent mathematician. He typed his own speeches in Hebrew and English. He received his semicha from his father, Rabbi Jacob S. Kassin.


After becoming a rabbi, Rabbi Shaul Kassin taught for over 32 years at the Magen David Talmud Torah, and then the Yeshiva. Rabbi Shaul had hundreds of students during those first years in the community. His students include Rabbi Isaac Dweck, Rabbi Moshe Shamah, Rabbi Benjamin Seruya, Rabbi Diamond, Rabbi David Cohen, Dr. Robert Matalon, Dr. Eddie Sutton, Dr. Leo Sultan, and many others.


Rabbi Shaul was his father’s most trusted assistant. As Rabbi Jacob’s secretary, he wrote articles for him. Rabbi Shaul was secretary of the Bet Din. Rabbi Shaul had many accomplishments of which he is proud. He is the author of Light of the Law: Guideposts to Biblical Commandments and the Commentaries. (Shengold Publishers, 1980), a book on Jewish law, and commentaries. He assisted in building mikvehs in the United States, and in Israel, established Nivat Yisrael, a school for girls.


He was named Chief Rabbi of the Brooklyn community after his father's death in December 6,1994.


My mother was telling me this morning before we heard of his passing that Haham Shaul always called her his secretary. Although she only worked in the office with him for a couple of weeks, it was the title he always used for her. She told me stories and some of her memories of Haham Shaul and especially of his father, our Rabbi and Teacher, Haham Yaakov. We look forward to hearing the countless stories which will undoubtedly be shared in the coming days and weeks.

`Tehi Nafsho Serura BeSror HaChayim


May his merits protect us.

Reprinted from a special December 2, 2018 dispatch from David Bibi, editor of the Shabbat Shalom from Cyberspace email.
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